> ATMA BODHA < 





Verse 1 


TOIT: eOTaT Tall Medel aR TON, | || tapobhih ksinapapanam santanam vitaraginam, 
FATA S aa Hale reread I 2 II || mumuksunamapeksyo'yamatmabodho vidhiyate II 1 II 


lam composing this ‘Atmabodha’, the treatise on the Self-knowledge, for those who have 
purified themselves by austerities, who are peaceful in heart, who are free from cravings and 
are desirous of Liberation. 





Verse 2 


sa \ oN A vA 
AAS ASTI fa eae bodho'nyasadhanebhyo hi saksanmoksaikasadhanam, 
Une qleavsie fda me q Rad || 2 || || Pakasya vahnivajjnanam vina mokso na sidhyati II 2 II 


Just as the fire is the direct cause for cooking, knowledge is the direct means of Liberation. 


Compared to all other forms of discipline, knowledge of the Self is the only direct means of 
Liberation. 





Verse 3 


OAK C OA 1+~-nRn Cr ; . ; _ 
silted mY dijddl I Teller, | avirodhitaya karma navidyam vinivartayet, 
aad deed HIATT [| 3 ||| vidyavidyam nihantyeva tejastimirasanghavat II 3 II 





Verse 4 


‘an ~~ ~ N\ 
Gta Sdisteldalal Gd hdc: | paricchinna ivajnanattannase sati kevalah, 
* oa” _ “eo C\ 
tdy Yh R{id aicH!l HTS alate | 8 II || svayam prakasate hyatma meghapayem'sumaniva II 4 II 


The Self appears to be finite because of ignorance. When ignorance is destroyed, It is 
recognised to be infinite, absolute. The Self reveals Itself by Itself - like the sun when the 
clouds pass away. 





Verse 5 


¢ ¢ AT ¢ 
Ald head sd MATT | ajnanakalusam jivam jnanabhyasadvinirmalam, 
peal sid ta Teale Haba [| & || || krtva jnanam svayam nasyejjalam katakarenuvat II 5 II 


Constant practice of Self-knowledge purifies the egocentric self which is defiled by ignorance 
and having bestowed Self-knowledge, it itself disappears, just as the powder of the ‘Kataka- 
nut’ settles down after it has cleaned the muddy water. 





Verse 6 


Gal: qdeat fe WET GagES: | samsarah svapnatulyo hi ragadvesadisankulah, 
CARICA aastealid Tare acaqeaedd \| & || || svakale satyavadbhati prabodhe satyasadbhavet II 6 II 


The world which is full of attachments, aversions and so on is like a dream. It appears to be 
real as long as the dream continues but becomes unreal when one wakes up - when true 
wisdom dawns. 





tavatsatyam jagadbhati suktikarajatam yatha, 


yavanna jJnayate brahma sarvadhisthanamadvayam II 7 Il 


The world appears to be real, so long as Brahman, the non-dual substratum of the entire 
creation, is not realised. It is like the illusion of silver in the mother-of-pearl. 


upadane'khiladhare jaganti paramesvare, 
sargasthitilayanyanti budbudaniva varini II 8 Il 


Like bubbles in the water, the worlds rise, exist and dissolve in the supreme Self, which is 
material cause and the support of everything. 


saccidatmanyanusyute nitye visnau prakalpitah, 
~ x Fs Q 


Aha (algal: Ad] elon HEAT | 2 ||| vyaktayo vividhah sarva hatake katakadivat II 9 II 


The entire world of things and beings is only a mental projection upon the substratum which is 


the eternal all-pervading Vishnu, whose nature is Existence-Consciousness; just as, all the 
different ornaments are made out of the same gold. 





Verse 10 


yathakaso hrsikeso nanopadhigato vibhuh, 


tadbhedadbhinnavadbhati tannase kevalo bhavet II 10 II 


The all-pervading space appears to be diverse on account of its association with various 
conditionings (Upadhis) which are different from each other. However, upon the destruction 
of these limiting adjuncts the space becomes one. So also, the omnipresent Truth appears to 
be diverse on account of Its association with various upadhis and becomes one on the 
destruction of these upadhis. 





Verse 11 


SIGIPIP CEN (cc) SIGCWIELICLE | nanopadhivasadeva jativarnasramadayah, 
AIAN aes CEC UIIIC dedd | 29||| atmanyaropitastoye rasavarnadibhedavat Il 11 Il 


Because of its association with different conditionings (Upadhis), the idea of caste, colour, 
position and so on, are superimposed upon the Atman, just as flavour, colour, and so on are 
Superimposed on water. 





Verse 12 


daipdrergadad ara rady, | pancikrtamahabhutasambhavam karmasancitam, 
aI IR Gag Ae adda \| 22 |||) sariram sukhaduhkhanam bhogayatanamucyate II 12 II 


Determined for each individual by his own past actions and made of the five elements - that 
have gone through the process of fivefold self division and mutual combination (Pancikarana) - 
is born the gross body, the medium through which pleasure and pain are experienced - the 
tenement of experience. 





Verse 13 


Pao haaallea TAA aA | pancapranamanobuddhidasendriyasamanvitam, 
Tapas Gay ARTETA, ll 23 1 || apancikrtabhutottham suksmangam bhogasadhanam II 13 II 
The subtle body, which is the instrument of experience is constituted of five Pranas, the ten 


organs, the mind and intellect, formed from the rudimentary elements (Tanmatras) as they 
exist before their fivefold division and mutual combination with one another (Pacikarana). 





Verse 14 
SCIBIC ICC ell PROTA TTA | anadyavidyanirvacya karanopadhirucyate, 
SUT TC, ll 2Y || || upadhitritayadanayamatmanamavadharayet II 14 II 





Verse 15 


pancakosadiyogena tattanmaya iva sthitah, 


suddhatma nilavastradiyogena sphatiko yatha II 15 II 


In its identifications with the five sheaths, the immaculate Atman appears to have borrowed 
their qualities upon Itself, as in the case of a crystal which appears blue or yellow depending 
upon the colour of the cloth in its vicinity. 





Verse 16 
vapustusadibhih kosairyuktam yuktyavaghatatah, 
atmanamantaram suddham vivicyattandulam yatha II 16 II 


Through discriminative self-analysis and logical thinking one should separate the pure Self 
within, from the sheaths, as one separates the rice from the husk, bran and so on, that are 


covering it. 





Verse 17 


¢C ¢ - 
Yel TATASACA 4 SAAT sada sarvagato'pyatma na sarvatravabhasate, 
ERAGE ICR tere anc AraC || 2\9 || || buddhavevavabhaseta svacchesu pratibimbavat. II 17 II 





Verse 18 
bos, hae, SE i= a ae” C™ Tt TqseToTe 
cgrreMant raTaIcArd TetacaaT 2 || 


dehendriyamanobuddhiprakrtibhyo vilaksanam, 


tadvrttisaksinam vidyadatmanam rajavatsada II 18 II 


vyaprtesvindriyesvatma vyaparivavivekinam, 


TRAASHY WAC Teaad FA Batt ll 231 


The moon appears to be running when the clouds move in the sky. Likewise, to the non- 


discriminating person, the Atman appears to be active when it is observed through the 
functions of the sense organs. 


drsyate'bhresu dhavatsu dhavanniva yatha sasi II 19 II 





Verse 20 


aha a" 


MATA Cel TAATLTA: | 
CAAAAY Acted Galas FA FAM: | Re I 


atmacaitanyamasritya dehendriyamanodhiyah, 


svakriyarthesu vartante suryalokam yatha Janah II 20 II 


Depending upon the Atman which is of the nature of Consciousness, the body, senses, mind 


and intellect engage themselves in their respective activities, just as men work depending 
upon the light of the sun. 





Verse 21 


woe a" C 


Cole HATTA OralelcAle | dehendriyagunankarmanyamale saccidatmani, 
weaAeIecdiddahea Te aledticadd, | 221 adhyasyantyavivekena gagane nilatadivat II 21 Il 


Fools, because they lack in their power of discrimination, superimpose on the Self of the 
nature of absolute Existence-Knowledge (Sat-chit), all the varied functions of the body and the 
senses, just as they attribute blue colour and the like to the sky. 





Verse 22 
ajnananmanasopadheh kartrtvadini catmani, 
kalpyante'mbugate candre calanadi yathambhasah II 22 II 


Due to ignorance, the trembling that belong to the water are attributed to the reflected moon 
dancing on it, likewise the agency of actions and so on are delusively understood as the nature 
of the Self (Atman). 





Verse 23 


ba D bal ‘ pha | - | 
Wragg :ae FEl Aca Fada ragecchasukhaduhkhadi buddhau satyam pravartate, 
\ on i s | : | 
Waal alt dalal dase ache: \| 23 |||] susuptau nasti tannase tasmadbuddhestu natmanah Il 23 II 


Attachment, desire, pleasure, pain and so on are perceived to exist only as long as the intellect 
or mind functions. They are not perceived in deep sleep when the mind ceases to exist. 
Therefore they belong to the mind alone and not the Atman. 





Verse 24 
~~ ¢ ban \ ~ Ca : ee | ' , | ' 
THashey dageg Aga yaaird 1 | prakaso'rkasya toyasya saltyamagneryathosnata, 
Cyd: afeellea cae eaclicA: IL 2 || || Svabhavah saccidanandanityanirmalatatmanah Il 24 Il 


Just as luminosity is the nature of the sun, coolness is that of water and heat is that of fire, so 
too, the nature of the Atman is Eternity, Purity, Existence, Consciousness and Bliss. 





Verse 25 


\ CR AK 


ice: AAR qegrdnid Ei | atmanah saccidamsasca buddhervrttiriti dvayam, 
Gai AWlddhea STevattd Wada || 2& || || Samyojya cavivekena janamiti pravartate II 25 Il 


By the indiscriminate blending of the two, the Existence-Consciousness aspects of the Self and 
the thought wave of the intellect, there arises The notion of ‘I know’. 





Verse 26 


YS AQ a Se 


Alcea] ila aed Sasa | Aicatd | atmano vikriya nasti buddherbodho na jatviti, 
aa: rECEETS) stical StI aU Yad ll 2& |||| Jivah sarvamalam jnatva jnata drasteti muhyati Il 26 II 


Atman never does anything and the intellect of its own accord has no capacity to experience ‘| 
know’. But the individuality in us due to delusion thinks that it itself is the seer and the knower. 





Verse 27 


TAI ad Stca WW ed | rajjusarpavadatmanam jivam jnatva bhayam vahet, 


eran Ca 


ale std: WIcHid sild SIDI Wd || 2\9 |||} naham jivah paratmeti jnatascennirbhayo bhavet II 27 II 


Just as the person who regards a rope as a snake is overcome by fear, so also one considering 
oneself as the ego (jiva) is overcome by fear. The egocentric individuality in us becomes 
fearless by realising that it is not A Jiva but the supreme Self. 





Verse 28 


\ oN ran fn eT - 
SI AIFTHT GIA! FAaleMleLATTA | atmavabhasayatyeko buddhyadinindriyanyapi, 


aT Te caACATCA Heedela4redd Il 21) || dipo ghatadivatsvatma jadaistairnavabhasyate Il 28 II 


Just as a lamp illumines a jar in a pot, so also the Atman illumines the mind, the sense organs 


and soon. These material objects cannot illumine themselves by themselves because they are 
inert. 





Verse 29 
tar Aaa Tedd Aa: | svabodhe nanyabodheccha bodharupatayatmanah, 
4 ETAT QI TATA || 2@ ||/| na dipasyanyadipeccha yatha svatmaprakasane II 29 II 





Verse 30 


nisidhya nikhilopadhinneti netiti vakyatah, 


vidyadaikyam mahavakyairjivatmaparamatmanoh II 30 II 


By the process of negation of the conditionings (Upadhis) as per scriptural statement “ it is not 
this, it is not this’, the oneness of the individual soul and the supreme Soul as indicated by the 
great Mahavakyas has to be realised. 





Verse 31 
Bach annie ead Faqdcehty, | avidyakam sariradi drsyam budbudavatksaram, 
Ud eaeul Tqace Walid AoA It 32 |) || etadvilaksanam vidyadaham brahmeti nirmalam II 31 I 


The body and so on, upto the causal body (ignorance) are objects perceived and thus they are 
perishable as bubbles. Realise through discrimination that | am ever the pure Brahman entirely 
different from all these. 





Verse 32 


celeacdlal q SOS CAEU TICE | dehanyatvanna me janmajarakarsyalayadayah, 
OOS YARN os . . ® - 
Aeallaldsy: Asl AN Kad 4 F I| 32 || )| sabdadivisayaih sango nirindriyataya na ca Il 32 Il 


lam other than the body, and so | am free from the changes such as birth, wrinkling, senility, 
death and so on. | have nothing to do with the sense objects such as sound and taste, for | am 
without the sense organs. 





Verse 33 


aaa A TUG Tac: | amanastvanna me duhkharagadvesabhayadayah, 
STOTT adel: ya scale IG EUR I! 33 |||] aprano hyamanah subhra ityadisrutisanat II 33 Il 


lam other than the mind and hence, | am free from sorrow, attachment, malice and fear, for ‘ 
the Self is without Prana and without mind, pure and so on’ is the commandment of the great 
scripture, the Upanishads. 





Verse 34 


eau fatepat fae faaeeeu Pere | nirguno niskriyo nityo nirvikalpo niranjanah, 
(oN a 


Teldehel TART leACTARISIA fas: II 3 |||| nirvikaro nirakaro nityamukto'smi nirmalah II 34 Il 


lam Attributeless, Actionless, eternal, formless, without any desire, thought or modification, 
ever liberated and ever pure. 





Verse 35 
C 4a =, 
HEATH AeteM dsc: | ahamakasavatsarvam bahirantargato'cyutah, 
Ual Waa: Ral ld: GR HSA: || 3& ||/| Sada sarvasamah suddho nihsango nirmalo'calah Il 35 II 


Like the space | fill all things within and without. Changeless and the same in all, at all times, | 
am pure, unattached, stainless and motionless. 





Verse 36 


as OS 
nityasuddhavimuktaikamakhandanandamadvayam, 

lcapaldy mh acldeahg dh | tyasuddh ktalkamakhandanandamadvay 

dca sated Tan Jaen dd. ll 3&1 satyam Jnanamanantam yatparam brahmahameva tat Il 36 II 


lam verily that supreme Brahman which is eternal, pure, ever liberated, one, indivisible, 
blissful, non-dual Truth and of the nature of Existence-Knowledge-Infinite. 





Verse 37 
Wd Gerke (eal rACICeS|ICel aie | evam nirantarabhyasta brahmaivasmiti vasana, 
AIC OIC PIC RAUIICE! Cala ll 29 ll haratyavidyaviksepanroganiva rasayanam Il 37 Il 


The impression ‘| am Brahman’ thus created by constant practice destroys ignorance and the 
agitations caused by it, just as medicine or Rasayana destroys diseases. 





Verse 38 


NE = bee." \ Foes ies | 
Ididtheal see Idiidega: | || viviktadese asino virago vijitendriyah, 
WaaeHACAA dddedhaerut ll 3 | bhavayedekamatmanam tamanantamananyadhih Il 38 II 


Sitting in a solitary place, freeing the mind from desires and controlling the senses, meditate 
upon the Atman which is One without a second, with unswerving attention. 





Verse 39 


WA Ras Fad Traoresy Par at: | atmanyevakhilam drsyam pravilapya dhiya sudhih, 
et, & 


ATAaGEHTCAT ae | 32 || || bhavayedekamatmanam nirmalakasavatsada II 39 II 





Verse 40 
Cm * 


BITTE aa rar reat | rupavarnadikam sarvam vihaya paramarthavit, 
GRU Pada Uaasd I Yoll paripurnacidanandasvarupenavatisthate II 40 II 


He who has realised the Supreme, discards all his identifications with the objects of names and 
forms. Thereafter he dwells as an embodiment of the infinite Consciousness and Bliss. He 
becomes the Self. 





Verse 41 


jnatrjnanajneyabhedah pare natmani vidyate, 


cidanandaikarupatvaddipyate svayameva hi Il 41 II 


There are no distinctions such as, ‘knower’, ‘knowledge’ and ‘the object of knowledge’ in the 
supreme Self. Since it is of the nature of homogenous Consciousness and Bliss, the Self has no 
such distinctions within Itself. It shines by Itself. 





Verse 42 


\\ bs ‘ es 
UAT Ale Ae Add Hd | evamatmaranau dhyanamathane satatam krte, 





Sfearaasaien Tatstaedea ced I| YQ |||| uditavagatirjvala sarvajnanendhanam dahet II 42 Il 


Thus, when the lower and higher aspects of the Self are churned together, the fire of 
knowledge which is generated shall burn down all the fuel of ignorance. 
Verse 43 


3THUlTea dre qa ada ed | aruneneva bodhena purvam santamase hrte, 
~ T 


dd SayaqelcAl aaa VA I) YB || || tata avirbhavedatma svayamevamsumaniva Il 43 II 


Just as the sun rises soon after lord of the early dawn (Aruna) has dispelled the thick darkness 
that existed before, so too, the Self manifests on Its own accord, once the right knowledge has 
dispelled ignorance. 





Verse 44 
STH qd ddd OAS AMAA | atma tu satatam prapto'pyapraptavadavidyaya, 
daat Waaeltd CIPUSTHVU| FAT Il YY || tannase praptavadbhati svakanthabharanam yatha II 44 II 


Atman is an ever existing Reality. Yet, because of ignorance It is not realised. Therefore, as 


soon as the ignorance is dispelled, the Atman is realised. It is like the missing ornament of 
one’s neck. 





Verse 45 


TATU Geqdalecal Hal TAIT Hdd | sthanau purusavadbhrantya krta brahmani Jivata, 
See] aitaeh SY aaeD aaa |) ys 1 | jivasya tattvike rupe tasmindrste nivartate I 45 Il 





Verse 46 


tattvasvarupanubhavadutpannam jnanamanjasa, 
we AAId “dalle ard leveaicadd | ¥& |||] aham mameti cajnanam badhate digbhramadivat II 46 Il 


Just as right information removes the wrong notion about the directions, so too, the 


knowledge that is gained as a result of the experience of the Truth, destroys the ignorance that 
is characterised by the notions of ‘I-ness’ and ‘my-ness’. 





Verse 47 


Gah destaad Ae Ca Heat SPT | samyagvijnanavanyog! svatmanyevakhilam jagat, 
Uch “q TAIT ed WMATA ll voll ekam ca sarvamatmanamiksate jnanacaksusa II 47 Il 


The perfect yogi of Realisation and Enlightment sees, through his ‘ eye of wisdom’ (Jnana 


Chakshu), the entire universe in his own Self and regards everything else as his own Self and 
nothing else. 





Verse 48 


AN ¢ . 


BAe TTIIATHAIS=oal feed |_|) atmaivedam jagatsarvamatmano'nyanna vidyate, 
eI Weacletld CqIcAle aaaterd ll Yd ||| mrdo yadvadghatadini svatmanam sarvamiksate II 48 II 


The tangible universe is verily the Atman itself. Nothing whatsoever other than the Atman 
exists. Just as pots and jars are verily made of clay and cannot be said to be anything but clay, 
so too, for the enlightened person, all that is perceived is the Self. 





Verse 49 
jivanmuktastu tadvidvanpurvopadhigunamstyajet, 
sa saccidanandaruapatvat bhavet bhramarakitavat II 49 II 


A liberated Soul, endowed with Self-knowledge, gives up the traits of his previously explained 
equipments (upadhis) , and because of his Sat-Cit-Ananda nature, he verily becomes 
Brahman, as the worm transforming into the wasp. 





Verse 50 


tirtva moharnavam hatva ragadvesadiraksasan, 


ani Meda Ath STATA feted || &o |||) yogi santisamayuktah atmaramo virajate II 50 II 


After crossing the ocean of delusion and killing the monsters of likes and dislikes, the yogi who 
is united with peace becomes Atmarama, that is, he comes to revel in himself. 





Verse 51 


TEM AAA fecal: | bahyanityasukhasaktim hitvatmasukhanirvrtah, 
Tey tea Whlaid l| &2 |l)| ghatasthadipavatsvasthah svantareva prakasate II 51 II 


The Self-abiding Jivanmukta, relinquishing all his attachments to the fleeting joys of the world 
and satisfied with the bliss derived from the Atman, shines inwardly like a lamp placed inside 
a jar. 





Verse 52 
we mA 


TARAS THe ATTA: | upadhistho'pi taddharmairalipto vyomavanmunih, 
Taiaqearseahl CIBC ESTs | || &2 || || sarvavinmudhavattisthedasakto vayuvaccaret II 52 II 


Though he lives in the conditionings, just as the space, the contemplative one may remain 
like a fool, ever unconcerned with anything or he may move about like the wind, totally 
unattached. 





Verse 53 


WA CON + AN 


SAT ATTATTEAM TelleTa05 TeRITTA upadhivilayadvisnau nirvisesam visenmunih, 
SO) We faaalitel duledulhad FT AMT | 43 II jale jalam viyadvyomni tejastejasi va yatha II 53 Il 





Verse 54 


TBMTATTT ori FTAA Gay | yallabhannaparo labho yatsukhannaparam sukham, 
AsMATATIL Sl daeicagatad | &Y |||) Yaljnanannaparam jnanam tadbrahmetyavadharayet Il 54 Il 


Realise that to be Brahman, the attainment of which leaves nothing more to be attained, the 
blessedness of which leaves no other blessing to be desired and the knowledge of which 
leaves nothing more to be known. 





Verse 55 
Aa & C 
4esl ANG C24 tal oF | Gah: | yaddrstva naparam drsyam yadbhutva na punarbhavah, 
Gsstical age aa dsaleaar ata. I| && || || yajjnatva naparam jneyam tadbrahmetyavadharayet II 55 Ii 


Realise that to be Brahman, having seen which nothing more remains to be seen, having 
become which, one is not born again in this world, and having known which, nothing remains 
to be known. 





Verse 56 


GPOGCE qu ddalaequ gay, | tiryagurdhvamadhah purnam saccidanandamadvayam, 
aed McaqHd Adseagatad | && || || anantam nityamekam yattadbrahmetyavadharayet II 56 Il 


The one, eternal, non-dual, infinite which pervades all the quarters, above, below and all that 
which exists in between, which is of the nature of Existence-Consciousness-Bliss - realise that 
to be Brahman. 





Verse 57 


AANA AIT daledeead Sgd¥ | atadvyavrttirupena vedantairlaksyate'dvayam, 
ATS AeA Fidselaqanad | &9 || akhandanandamekam yattadbrahmetyavadharayet Il 57 Il 


Realise that to be Brahman which is non-dual, indivisible one and blissful, and which is 
indicated in Vedanta as the immutable Substratum, realised after the negation of all tangible 
objects. 





Verse 58 
HeldeawGe] Tae aT: | akhandanandarupasya tasyanandalavasritah, 
TAINAN WT AeCAS RAT: Il &S | brahmadyastaratamyena bhavantyanandino'khilah II 58 II 


Deities like Brahma and others taste only a particle of the unlimited bliss of Brahman and 
proportionately enjoy their share of that particle. 





Verse 59 


aA qt Adqenedalda: | tadyuktamakhilam vastu vyavaharastadanvitah, 





qa dal ant aaa || &Q || || tasmatsarvagatam brahma ksire sarpirivakhile II 59 II 


All objects are pervaded by Brahman. Also, all actions are possible because of Brahman alone. 
Therefore Brahman permeates everything as butter permeates milk. 


Verse 60 


FURY OSHS AAA, | ananvasthulamahrsvamadirghamajamavyayam, 


TEU delegated \| & © || || arupagunavarnakhyam tadbrahmetyavadharayet II 60 Il 


Realise that to be Brahman which is neither subtle nor gross, neither short nor long, without 
birth or change, without form, attributes, colour and name. 





Verse 61 


Talal aad salle Wea J Wed ||| yadbhasa bhasyate'rkadi bhasyairyattu na bhasyate, 
qa aatad Wid daelcganad | &2 |] |] yena sarvamidam bhati tadbrahmetyavadharayet Il 61 II 


That by the light of which, the luminous orbs like the sun and the moon are illumined, but 
that which is not illumined by their light — realise that to be Brahman. 





Verse 62 


i OA: . rr a 
Cade Als] ASFA SAT | svayamantarbahirvyapya bhasayannakhilam Jagat, 
sal WahlaId SHES CetsIPCS TIP WIC Cal \| &2 || || brahma prakasate vahniprataptayasapindavat II 62 II 


Pervading the entire Universe within and without , the supreme Brahman shines by Itself like 
the fire that permeates a red-hot iron ball and glows by itself. 





Verse 63 


TAT Heal FAIS AaA fhe | jagadvilaksanam brahma brahmano'nyanna kincana, 
FETA Tata EI TIE Il &3 II brahmanyadbhati cenmithya yatha marumaricika II 63 II 





Verse 64 


~ * S ‘ 
cadd Add FasaISaaA Add _| drsyate sruyate yadyadbrahmano'nyanna tadbhavet, 
drdsilela dgal reMdecaay ll &¥Y || || tattvajnanacca tadbrahma saccidanandamadvayam II 64 II 


All that is perceived or heard is Brahman and nothing else. Gaining the knowledge of the 
Reality one sees the universe as the non-dual Brahman, Existence-Consciousness —Bliss 
Absolute. 





Verse 65 


C , C\ * (and ‘\ F 2 es 
dq] elcH4 IGRI ad | Sarvagam saccidatmanam |Jnanacaksurniriksate, 


in. Vibe’ 


Altea Weed ATTA. ll &% Il) ajnanacaksurnekseta bhasvantam bhanumandhavat Il 65 II 


Though Atman is of the nature of pure Consciousness and ever present everywhere, yet It can 
only be perceived by eye of wisdom, just as the blind do not see the resplendent sun, so too, 
one whose vision is obscured by ignorance does not see the self. 





Verse 66 


AAU eh ee MSM AAAI: | sravanadibhiruddipta jnanagniparitapitah, 


fl 


sa: TAHA: Tauaiad TIaH Il &E ll jivah sarvamalanmuktah svarnavaddyotate svayam II 66 II 


The Jiva, on being heated in the fire of knowledge kindled by listening to the scriptures and so 
on, becomes free from impurities and shines by itself like gold. 





Verse 67 


A 


ealhlallladl QIcAl ATATACAHS Ie, | hrdakasodito hyatma bodhabhanustamopahrt, 
aaah Aare Wid WeaadsRaaA || &\9 ||| Sarvavyapi sarvadhari bhati bhasayate’khilam I! 67 II 


The Atman, the sun of Knowledge that rises in the heart, destroys the darkness of ignorance, 
pervades and sustains all, shines by Itself and also makes everything shine. 


Verse 68 





digdesakaladyanapeksya sarvagam sitadihrnnityasukham niranjanam, 


Acar ad ECE aaalaaAISAA add [kal yassvatmatirtham bhajate viniskriyah sa sarvavitsarvagato mrto bhavet I! 68 I 


One who renounces all activities, who is free of all the limitations of time, space and direction, 
who worships his own Atman-. which is present everywhere, which is the destroyer of heat 


and cold, which is stainless and eternal Bliss —becomes all knowing and all — pervading and 
thereafter, attains immortality. 





